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bischen Literatur, Graf characterizes Ibn

al-Tayyib’s The Paradise of Christianity
as “das grosste exegetische Sammelwerk in
der christlichen arabischen Literatur.”"
Despite this assessment, this commentary
remains understudied.> Among the many
areas that remain virtually unexplored is
an analysis of the sources on which Ibn
al-Tayyib based his commentary. The
present study aims to show that Theodore
Bar Koni’s Scholion was one of the
primary sources used by Ibn al-Tayyib in
the question-and-answer part of his Para-
dise of Christianity.’

In his Geschichte der christlichen ara-

IBN AL-TAYYIB:
LIFE AND OEUVRE

Ibn al-Tayyib (d. 1043), whose full name
was Abi al-Faraj ‘Abd Allah ibn al-Tayyib,
was among the most notable Christian
intellectuals of Baghdad in the first half of
the eleventh century." He worked at the
‘Adudiyya Hospital in Baghdad and served
as secretary to both Catholicos Yuhanna b.
Nazik (r. 1012-1022) and Catholicos Eliya I
(r. 1028-1049). He was a student of
al-Hasan b. Suwar b. al-Khammar (d. after

1017), who himself was a student of Yahya
b. ‘Adi (d. 974). Ibn al-Tayyib’s students
include ‘Al b. ‘Isa al-Kahhal (d. after
1010), Abu al-Husayn al-Basr1 (d. 1044),
and Ibn Butlan (d. 1066). He was also a
contemporary of Ibn Sina (Avicenna), who
was acquainted with his works.’

Ibn al-Tayyib’s oeuvre includes more
than forty items, all in Arabic, that span the
fields of philosophy, medicine, theology,
exegesis, and canon law. In philosophy, he
wrote commentaries on the Isagoge of
Porphyry,” as well as on several works by
Aristotle, including the Categories.” In
medicine, he wrote several treatises in
addition to commentaries on Hippocrates
and Galen. In canon law, he wrote The Law
of Christianity (Figh al-nasraniyya), which
is among the most important Arabic
compilations of juridical literature for the
Church of the East.® He also wrote at least a
dozen (short) theological treatises on a
variety of topics.” In exegesis, Ibn al-Tayyib
wrote separate commentaries on the Psalms
and the Gospels.'’ It should also be noted
that he may well have translated the
Diatessaron into Arabic.'' Ibn al-Tayyib’s
most important exegetical work—and
arguably one of his most significant works
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in general—is his Paradise of Christianity
(Firdaws al-nasraniyya).

The Paradise of Christianity is a
commentary on the entire Bible in two
parts. One part, which is preserved in ms.
Vatican Arab. 37, presents a running
commentary on most of the Bible. Only the
Genesis portion of this part of the
commentary has been edited.'? Isho‘dad of
Merv is one of the primary sources for this
part of The Paradise of Christianity, at
least for Genesis."> Another part of The
Paradise of Christianity, which is
preserved in ms. Vatican Arab. 36, is a
series of questions and answers on the
entire Bible.'* This part remains entirely
unedited.”” It is the question-and-answer
part of Ibn al-Tayyib’s The Paradise of
Christianity—especially its sources—that
is of primary concern in this study.

IBN AL-TAYYIB’S QUESTIONS
AND ANSWERS: A SAMPLE
COMMENTING ON GENESIS

The entirety of the question-and-answer part
of Ibn al-Tayyib’s The Paradise of Chris-
tianity remains unedited. Thus, before
investigating its sources, it is necessary to
present an edition of a selection of this text.
A section of the commentary dealing with
various parts of Genesis, especially the latter
chapters, has been chosen as a sample. The
edition is based on ms. Vatican Arab. 36, ff.
72r-73r (13"-14"™ century).'® The edition
presents the text in a slightly standardized
form: correcting diacritical points; removing
hamza where it is unexpected; not indicating
vowels, shadda, and sukiin; and introducing
paragraph divisions. No attempt has, how-
ever, been made to re-write the text in
Classical Arabic. Several emendations have
been suggested in the edition. These are at
times corroborated by an Ethiopic trans-
lation of the question-and-answer part of
Ibn al-Tayyib’s The Paradise of Chris-

tianity, which is available in ms. EMML
1839."7 Bar Koni’s Scholion, which, as will
be argued below, is the Syriac source of
this section of Ibn al-Tayyib’s The
Paradise of Christianity, also corroborates
several emendations.'®
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TRANSLATION

[Gen. 37:25-28] The cause of the selling
of Joseph (is) the evil of his brothers and
so that he could prepare nourishment for
his people in the time of distress, for this
would come about by the divine economy,
and so that it*® would be a sign of Christ
the saviour whom the Jews sold for death
and handed over for crucifixion. In this is
the mystery of his’' economy for the
salvation of the world. The brothers of
Joseph and the Jews only intended evil. At
its conclusion, good appeared. [Gen. 37:9-
10] The moon is a symbol of his mother.
Had she remained, she would have bowed,
but the father was her replacement.

[Gen. 49:1-28] The blessings of Jacob
for his sons are analogous to prophecies.
[Gen. 49:3-4] As for Reuben, he made his
bed defiled in lying with Bilhah his

daughter-in-law,” yet he reminded him of
his foolishness. He did not curse him for
what came about by him in the matter of
Joseph his brother and that he did not
choose to help his brothers. [Gen. 49:5-7]
As for Simeon and Levi, he reproached
them for the battle that they made with the
people of Shechem on account of Dinah
their sister.” [Gen. 49:8-12] As for Judah,
he showered him with blessings and
prophecy because from his offspring Christ
would appear. [Gen. 49:13] As for
Zebulon, he made him settle at the shore of
the sea. In this was a demonstration that he
would delight in** merchandise®™ in the
boats. [Gen. 49:14-15] As for Ishakar, he
made for him abundance of the land such
that he would cultivate it and eat its fruits.
[Gen. 49:16-18] As for Dan, he prophesied
for him the judgment of his people through
Samson the giant. [Gen. 49:19] As for
Gad, he prophesied for him robbery. [Gen.
49:20] As for Asher, (he prophesied for
him) the fat of wheat and that he would
establish provisions for kings from his
work. [Gen. 49:21] As for Naphtali, his
land first gave fruits, emissaries, and a
cause.” [Gen. 49:22-26] As for Joseph, he
crowned him with victory for what his
brothers did to him. [Gen. 49:27] As for
Benjamin, he prophesied a resemblance to
animals on account of his brutality, and
this happened to him.

The generations that were from
Abraham to Moses are seven, and their
years are 545 until the death of Moses.
[Gen. 12:24-7] In the seventy-fifth year of
Abraham, God prepared him for a divine
vision

[Gen. 30:35]... lacking horns and
spotted... [Gen. 30:37-39] It is said that
the branch that Jacob was dipping into the
water had on it the name of Edom.”” This
is impossible because writing had not (yet)
appeared, and a document had not (yet)
been concluded. (If this was not the case,)
why would Laban and Jacob make a
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covenant at a hill of stones?*® [Gen. 32:25-
32] The angel who fought Jacob® when he
fled from the house of Laban was
encouraging him and removing from him
fear of Esau, for the difficult struggle (i.e.,
with the angel) would remove the easy
struggle (i.e., with Esau). For, if he could
defeat an angel, then how much more
suitable would it be for him to defeat a
human. [Gen. 32:28] The interpretation of
it (i.e., the name of Israel) is ‘seeing God’.
[Gen. 32:32] Because of the pain of his
hip from the struggle, the Jews do not eat
even now the sciatic nerve, but they
remove it. [Gen. 31:42] ‘The god of his
father’ by which he swore is God, and it is
not as some people say a foreign god.
[Gen. 25:1-6] After the death of Sarah,
Abraham married Qantura. He bore from
her numerous children, and he sent
(them)* to the East. [Gen. 31-32] With
Jacob’s departure from the house of Laban
by the command of God, Esau did not
attack (him). [Gen. 17:24] Abraham was
circumcised when he was ninety-eight
years old.

This section in Ibn al-Tayyib’s The
Paradise of Christianity contains exege-
tical material that corresponds to four
questions in the Scholion of Theodore Bar
Koni’s:

- What is the cause of the selling of

Joseph? ( ehauon=s hs o0

ama)’!

What is the cause of the blessings
of Jacob for his sons? ( ,» ~=
nala P\

ymais)

Sanssy ;mdaiaoy

How many generations were there
from Abraham until Moses and the
exodus of the people? How many
were their years? ( & com s wan
~hoama  ~ra=m\ s ;i
—ombla e Wi ana o)

- How old were Isaac and Ishmael?

How were [the patriarchs]*
buried? ( asm. gir om s in
Qo i’ faaa .\.n:n:_.r(o)45

These four questions are subsumed into
a single section in Ibn al-Tayyib’s The
Paradise of Christianity.*® The remainder
of this study treats each of these four
questions individually.

As will become clear below, some of
this exegetical material is also found in
Isho‘dad of Merv’s running commentary
on Genesis,*” and less of it is found in the
anonymous commentary on Genesis-
Exodus 9:32 preserved in ms. (olim)
Diyarbakir 22,* which served as one of
Isho‘dad’s main sources. Though this
section in Ibn al-Tayyib’s The Paradise of
Christianity at times contains similar
exegetical traditions to these two running
commentaries, it will be shown that it is
based most directly on Theodore Bar
Koni’s Scholion.

QUESTION ON THE CAUSE OF
THE SELLING OF JOSEPH

This section in Ibn al-Tayyib’s The
Paradise of Christianity begins with the
Joseph narrative and more specifically the
cause for Joseph’s brothers selling him
(Gen. 37:25-28):

‘The cause of the selling of Joseph
(is) the evil of his brothers.’

This is based on the question and first
answer given by Bar Koni in his Scholion:

amaey mhcusns hls ;0 <=
SMABY  harano  ams Mausio
A o «:\_\Xvn ~oha alon wer

‘What is the cause of the selling of
Joseph? First, the jealousy and evil
of his brothers, as the scripture
teaches, “His brothers envied him”
(Gen. 28:12)."%
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The same cause is found almost
verbatim in Isho‘dad of Merv’s running
commentary:

C\,\Sv LHMAREY Eamuo Koo i

HNA o )ﬂ
‘First, the evil and jealousy of his
brothers: “his brothers envied
him” (Gen. 28:12).”%°

Ibn al-Tayyib compresses the reason
given in the two Syriac commentaries,
adapting the two words ‘jealousy’ and
‘evil’ in Syriac into a single word ‘evil’ in
Arabic. In addition, Ibn al-Tayyib does not
include the scriptural citation. Removal of
a scriptural citation as well as condensing
material are recurring tendencies in the
authorial process of Ibn al-Tayyib.

The second cause that Ibn al-Tayyib
gives for the selling of Joseph is the
following:

Sl iy Al Csall aeg LasS
‘...and so that he could prepare

nourishment for his people in the
time of distress.’

This is based on the second reason
given by Bar Koni, which is, however,
longer:
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‘Secondly, so that he could
prepare in advance nourishment
for the house of his father, as he
said to his brothers, “It is not you
who sold me here but God in

order to establish a remnant for
you and to enliven a great
salvation for you in the land”
(Gen. 45:7-8). For, because,
according to the judgment of
God, the Hebrews would go
down into Egypt and be
enslaved, according to the word
of God, he prepared their descent
by way of a famine (and) rightly
sent Joseph before them. He
made the sending of him full of
wonder, first as a revelation of
his power, and second so that the
audacity of the brothers of
Joseph might be revealed.”*

Once again, this material is found with
similar wording in Isho‘dad of Merv’s
commentary:

Omian) o adpn ohida
aids haoiarn  (om) cammla
« O0umi0 =\ 1 i o nerw
ohitedl dias Chieh 1 AN
ehifio Liz1 ol olaal s
harss Alhie
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HMA
‘Secondly, so that he could prepare
nourishment for their lives and to
enliven a salvation for them in the
land, as it said, “He sent before
them a man” (Ps. 50:17), making
the sending of him full of wonder,
first as a revelation of the power of
the Lord, second (as a revelation
of) the purity of Joseph, and third
(as a revelation of) the evil of his
brothers.”*

Isho‘dad of Merv attests the same tra-
dition as is found in Bar Koni’s Scholion,
but in a shorter form. Likewise, Ibn
al-Tayyib provides the same cause as the
two Syriac commentaries, but essentially
forgoes all of the explanation that follows
this cause. It should be noted, however,
that Ibn al-Tayyib specifically mentions
‘the time of distress’, which is more or less
explicitly stated by Bar Koni (i.e., the
enslavement in Egypt) but only implied in
Isho‘dad of Merv’s commentary.
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After providing these two causes for the harm, but God br05161ght these
sale of Joseph by his brothers, Ibn al-Tayyib things to our benefit.”
proceeds to discuss how God was at work

. Almost the same material is again found
in these events:
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in Isho‘dad of Merv’s running commentary:
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divine economy, and so that it would
be a sign of Christ the saviour whom
the Jews sold for death and handed
over for crucifixion. In this is the
mystery of his>* economy for the
salvation of the world. The brothers
of Joseph and the Jews only
intended evil. At its conclusion,
good appeared.’

A similar exegetical tradition is

in Bar Koni’s Scholion:
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‘For, these things with Joseph
well resemble those with our
saviour Christ, who would make
alive the world through his death.
The Jews in their jealousy sold
him for death, and so also they
sold Joseph in their evil. God
made it a cause for good through
his economy. The Jews, who
crucified our Lord, did not confer
good on the world, for they
completed their desire, and the
sons of Jacob (did not confer
good) on Joseph their brother,
who became king in Egypt. Both
of them were inclined toward

found
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‘These things with Joseph re-
semble those with our saviour, for
in such a way that our saviour
would make alive the world
through his death, the Jews in their
evil crucified him. When the evil
of Joseph’s brothers sold him, the
selling of him was distributed for a
beneficial cause. The Jews, who
crucified our Lord, did not confer
good on the world, for they
completed their desire, and the
sons of Jacob (did not confer good)
on Joseph, who became king of
Egypt. Both of them were inclined
toward harm, but God nullified
their cunning and turned it to the
opposite.””’

All three of the authors develop a
similar argument, especially in comparing
the ordeal of Joseph at the hands of his
brothers with that of Jesus at the hands of
the Jews. Nevertheless, it is clear that Ibn
al-Tayyib is dependent on Bar Koni here,
since they both attribute these events
explicitly to the divine economy (Lxxill =
~hasioas). Isho‘dad, in contrast, does not
mention the divine economy. In addition,
once again, Ibn al-Tayyib removes details
found in Bar Koni, even though he does
relay the same general themes.
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After this discussion of the causes for
selling Joseph, Ibn al-Tayyib moves to the
meaning of the moon in Joseph’s dream
(Gen. 37:9-10):

EY) by Gl Gy 5l el Jhe adl)
Lelia

‘The moon is a symbol of his
mother. Had she remained, she
would have bowed, but the father
was her replacement.’

This is very similar to the explanation
given by Bar Koni:
‘~yay, as o\ NLY = o
s 11 o s mian dmsasa
a\ ham MR o A hom <
smasds o ol hazgw

““The moon,” which he says,
“bowed to him with the sun and
the eleven stars” (Gen. 37:9), hints
at his mother, for, had she lived,
she also would have bowed to him.
She did, however, bow to him
through his father.”*®

Similar exegetical material is found in
the commentary in ms. Diyarbakir 22:
mpﬁﬁwﬂi@f{ﬂﬁ\ﬁim
iy i alany asas ies
L Wemra <iow AL ssam
L &haan woo oo
hom o Ay &3 e mde
T @l hoo K ,m ax o

ynao

Fiz3? M wew Lmoord a\
LA (s Kaduxa
““The moon,” which he says,

“bowed to him with the sun and
the eleven stars” (Gen. 37:9)—
what he saw in another dream: he
refers with the moon and the sun to
his father and his mother and with
the stars to his brothers. For, had
his mother been alive, she also
would have bowed to him. She did
bow to him through his father, for
a man and a woman are one flesh
(Gen. 2:24) ...”%

A connection with Gen. 2:24 is also
found in Isho‘dad of Merv’s running com-
mentary:

A Lo1n S o hom Khas @xa
ol A ,» e oans. Ao
A 1 oihduca K1 D werd
‘Even though his mother had
already died, she also bowed to
him through the bowing of Jacob,
for a man and a woman are one
flesh (Gen. 2:24) ...”°!

All four of these commentaries relay the
same explanation that the moon is Joseph’s
mother, and that, since she was already
dead, she bowed to Joseph through his
father, thereby fulfilling Joseph’s dream.
The commentary in ms. Diyarbakir 22,
followed by Isho‘dad, cites Genesis 2:24 to
explain how Joseph’s father could take his
mother’s place. Bar Koni does not transmit
this tradition, and thus it is also not found
in Ibn al-Tayyib. Bar Koni does, however,
cite Gen. 37:9, as does the commentary in
ms. Diyarbakir 22 (though not Isho‘dad of
Merv). Ibn al-Tayyib leaves out this
scriptural citation from Bar Koni’s Scholion,
a practice that was already noted above. In
addition, he makes more explicit what is
implicit in the Scholion by changing ‘she
bowed to him through his father’ to the
direct statement that Joseph’s father rep-
laced her. Apart from these minor changes,
Ibn al-Tayyib is close to an Arabic
translation of Bar Koni’s Scholion, even
preserving the counterfactual conditional
sentence (Syriac a\re = Arabic... J ... 5).

Even if he shares exegetical traditions
with the running commentaries of Isho‘dad
of Merv and of ms. Diyarbakir 22, Ibn
al-Tayyib is clearly dependent on Theodore
Bar Koni’s Scholion in this question
dealing with the Joseph narrative. With this
material, Ibn al-Tayyib’s authorial process
consists of translating the Syriac source
into Arabic, often in an abridged form. The
abridgement at times involves deleting
explanatory material as well as often
removing additional scriptural citations.
Occasionally, Ibn al-Tayyib adds a clarify-
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cation to his Syriac source, though this is
not as common as his condensing of
material.

QUESTION ON JACOB’S
BLESSINGS FOR HIS SONS

In his Scholion, Bar Koni proceeds to a
new question on ‘What is the cause of the
blessings of Jacob for his sons?’ (,o» ==
Noplatt) nals r(k\.\;),
commenting on Genesis 49:1-28.% Ibn
al-Tayyib also turns to the blessings of
Jacob, but he does not mark this transition
with a new question. Rather, he simply
begins with the following:

Soanssl mhaiaoa
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‘The blessings of Jacob for his
sons are analogous to prophecies.’

Bar Koni also connects Jacob’s bless-
ings to prophecies:
ol saava edaiaoy il ;o0
Q) duics neer @ mad
e Fhan Wi dubie A Lém
~<am a1
‘What is the cause of the blessings
of Jacob for his sons? Even though
they bore the form of blessings,
actually a hint of prophecy was
indicated by them.’

Once again, Ibn al-Tayyib can be seen
abridging Bar Koni. Ibn al-Tayyib, follo-
wing Bar Koni, proceeds to provide a
prophetic exegesis for Jacob’s blessings for
each of his sons. The exegesis of Ibn
al-Tayyib is very close to that of Bar Koni’s
Scholion for most of Jacob’s sons, though it
departs from it with a couple of them.

Following the biblical text (Gen. 49:3-
4), Bar Koni begins with Jacob’s oldest son
Reuben:

miuaeh .v_c\Svn L minas ol RPEY-EAN
PI K - phaoil Kolo sy asas
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‘As for Reuben, his first born,
because he defiled his bed in lying
with Bilhah his handmaid, he
reminded him of his transgression.
He did not curse him on account of
the favour that he showed in the
matter of Joseph.”®

Ibn al-Tayyib relates the following about
Reuben:
o Aeladaialy Luide 4 jie Jaad Jus) L)
ek L aialy o1y aillgad oS3 s 43 Ly
Jig o) ally ) Chag e B 4ie
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‘As for Reuben, he made his bed
defiled in lying with Bilhah his
daughter-in-law, yet he reminded
him of his foolishness. He did not
curse him for what came about by
him in the matter of Joseph his
brother and that he did not choose to
help his brothers.’

Ibn al-Tayyib closely follows Bar Koni
here. Even the fronting of ‘Reuben’ in the
Syriac text is reproduced in Arabic by the
‘ammd ... fa- ... construction. Ibn al-Tayyib,
however, adds further explanation for
Reuben’s role in the Joseph saga noting that
Reuben did not help his brothers. In this, Ibn
al-Tayyib departs from his tendency either
to reproduce or to abbreviate Bar Koni’s
Scholion. Another change between Bar
Koni and Ibn al-Tayyib is the description of
Bilhah: Bar Koni describes her as ‘his maid-
servant’ (mhaoin), whereas Ibn al-Tayyib
has a word (4iX) that could mean either ‘his
sister-in-law’ or ‘his daughter-in-law’.%* It
is difficult to explain why Bilhah’s
description as a ‘maidservant’ was changed
to ‘daughter-in-law’ or ‘sister-in-law’. This
does not follow the Arabic biblical text
(Gen. 35:22). The earliest dated Arabic
Pentateuch manuscript (ms. Sinai Arabic 2
[939/940]), for instance, has 4 ‘concu-
bine’ here.”” It is also not found in the
running commentary part of Ibn al-Tayyib’s
The Paradise of Christianity, where Bilhah
is also described as a ‘concubine’ (4 ).
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Following the biblical text (Gen. 49:5-
7), Bar Koni treats Jacob’s blessing of
Simeon and Levi together:

o1as 3 ois M\ = amasm ,ala L assrla
Arom A0 . O0mis L) Ao xaaes
o nl aahoher @) i <o
~maav\ C\“vpo ~yviards
‘As for Simeon and Levi, he
reproached them for the slaughter
that they made in Shechem on
account of Dinah their sister. The
prophet Hosea also mentioned it:
“The priests joined in the path and
killed Shechem” (Hosea 6:9).”¢’

Ibn al-Tayyib provides the following
comments on Simeon and Levi:

oslad (Al Coall Laa e g5ly Oomadis

(ag_'\';\ L o (‘5‘;"1 Jal &
‘As for Simeon and Levi, he
reproached them for the battle that
they made with the people of
Shechem on account of Dinah their
sister.’

Ibn al-Tayyib closely follows Bar
Koni’s Scholion, though he does not
include the passage from Hosea, following
his tendency to remove additional biblical
citations.

Bar Koni provides a Christological
interpretation for Jacob’s blessing of Judah
(Gen. 49:8-12):

ar fhaias B »a et Kiooms da
Lhs alocs 1 LK rerd Fhaan

Snoy sy (I s\ Kam
‘As for Judah, he showered him
with blessings and also prophecy,
as the one from whose generation
our Lord Christ would shine forth
in flesh.”®®

The same Christological interpretation
is repeated in Ibn al-Tayyib:
Oa OY Baaill s Syl Adle gl 1y gel
‘As for Judah, he showered him
with blessings and prophecy be-

cause from his offspring Christ
would appear.’

Ibn al-Tayyib closely follows Bar
Koni's Scholion here, though he does omit
‘in flesh’.

The first part of Bar Koni’s interpret-
tation of the blessing for Zebulon para-
phrases the Peshitta (Gen. 49:13), while the
second introduces the interpretation:

e s fam ls onien (alao)
- SR ERED STVE Y B B L\
.~uaday

‘As for Zebulon, he made him
settle at the shore of the seas, as
one who would delight in mer-
chandise in the boats.”®

Ibn al-Tayyib follows this same struc-
ture:

12 Ayl dals eoddal (4 s

il B aliall e adiiy a8l e AV
‘As for Zebulon, he made him
settle at the shore of the sea. In this
was a demonstration that he would
benefit from the merchandise in
the boats.’

Ibn al-Tayyib closely follows Bar
Koni’s Scholion here. Unlike Bar Koni,
however, Ibn al-Tayyib makes explicit that
the second part is an interpretation of the
blessing by adding ‘in this was a demon-
stration that...’. The translation ‘he would
delight in merchandise’ is based on two
emendations to Ibn al-Tayyib’s Arabic
text: (= afiu ‘he would avenge himself on’
to o= ain ‘he would benefit from’ and
AL “that which is last, later, behind’ to
bl “merchandise’. Both of these
emendations are minor, and both are
supported by Bar Koni’s Scholion. It is,
however, interesting to note that the
Ethiopic translation in ms. EMML 1839
reads:

OAHNACTL:PCY: AN &4 0hC:
DAL OO T LML NP AN U~
LALPAATRA L4 (D chavC
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‘As for Zebulon, he established
him and caused him to reside at the
shore of the sea. In this, he showed
that he would be avenged by those
things that were left behind in the
boat.’

The Ethiopic translator, then, was trans-
lating an Arabic Vorlage similar to that
found in ms. Vatican Arab. 36.

Bar Koni provides the following inter-
pretation for Jacob’s blessing of Issachar
(Gen. 39:14-15):

i faursmno Khaumas iamerd
_owmirda Jartala sales\ nhaa
‘As for Ishakar, (he prophesied
that) in the abundance and
tranquility of the land he would
cultivate and eat its fruits.””

A similar interpretation is found in Ibn
al-Tayyib’s The Paradise of Christianity:

Al Al )Y cuad Al das ALl
Lol JShs Lealsy )

‘As for Ishakar, he made for him
abundance of the land such that he
would cultivate it and eat its
fruits.’

Ibn al-Tayyib supplies a verb in the
main clause, which is only implied in Bar
Koni. In addition, he condenses the two
words ‘abundance’ and ‘tranquility’ in
Syriac into the single word ‘abundance’ in
Arabic.

Bar Koni connects the prophecy of
Dan (Gen. 49:16-17) with Samson:

can) (el Lhaa O v @1
4 CUANRC T )
‘As for Dan, (he prophesied) that

he would judge his people through
Samson the giant.””'

The same connection is found in Ibn
al-Tayyib’s The Paradise of Christianity:

sty 4md Je HSall e LS ol
Dbl

‘As for Dan, he prophesied for him
the judgment of his people through
Samson the giant.’

Ibn al-Tayyib closely follows Bar Koni.
There are, however, a couple of differ-
ences. He again provides a verb for the main
clause, which is only implied in Bar Koni’s
Scholion. In addition, Ibn al-Tayyib is not
able to preserve the play between Dan’s
name and the verbal root Vdwn ‘to judge’,
which is found in the Scholion, the Peshitta,
and even the Hebrew text, since this is not
the usual meaning of this root in Arabic.

Bar Koni provides two different inter-
pretations for Jacob’s blessing of Gad
(Gen. 49:19):

PRI e o wmiy | ot )
@\ > o <aes

‘As for Gad, (he prophesied) that he
would be a robber, or as the Greek
says, one who is robbed.””

Ibn al-Tayyib, in contrast, provides a
single interpretation:
fpapallhale o5 da
‘As for Gad, he prophesied for him
robbery.’

This, then, is another instance in which
Ibn al-Tayyib condenses the material in Bar
Koni’s Scholion. In addition, Ibn al-Tayyib
again adds the verb ‘he prophesied’, which
is only implied in the Syriac.

Bar Koni’s interpretation of Jacob’s
blessing of Asher is little more than a re-
phrasing of the Peshitta text (Gen. 49:20):

Lhs oma all mae e
msalaa & al=l asiae Mg
‘As for Asher, (he prophesied for

him) the fat of food and that he

would give provisions to the king

from his labour.””

A similar interpretation is found in Ibn
al-Tayyib’s The Paradise of Christianity:

O slall yuall ay ) 5 Adaiall Gpansy il 5
alac
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‘As for Asher, (he prophesied for
him) the fat of wheat and that he
would establish provisions for
kings from his work.’

In contrast to the case with Dan and Gad,
Ibn al-Tayyib does not supply a verb in the
main clause. Ibn al-Tayyib, however,
departs from Bar Koni’s Scholion in making
both ‘provisions’ and ‘kings’ plural, in
contrast to the singulars in the Syriac.

Bar Koni’s interpretation of Jacob’s
blessing for Naphtali is more removed
from the biblical text (Gen. 49:21) than
those previously discussed:

PN on ML oo ook e\
o wer  olla gma @)
Al Khoi L

O

‘As for Naphtali, he gave him the
first fruits from his land, and by
this he crowned him as one would
serve as an emissary.”’*

Ibn al-Tayyib does not follow Bar
Koni’s Scholion as closely for Naphtali
as he does with some of Jacob’s other
sons:

Jus 5 MRl auia ) Une | s i

Aaally

‘As for Naphtali, his land first gave
fruits, emissaries, and a cause.’

There are a number of differences here
between Ibn al-Tayyib and Bar Koni.
Though it remains unclear how it exactly
happened, the word ‘first’ in ‘first fruits’
(=x\< hamiam) in Bar Koni’s text
ultimately became an auxiliary verb of ‘to
do first’ (s%) in Ibn al-Tayyib. The
genitive relationship between ‘fruits’ and
‘land’ in the Scholion was also removed in
Ibn al-Tayyib. In its place, ‘his land’ is
probably to be understood as the subject of
the verbs, though the gender discrepancy is
to be noted.” Ibn al-Tayyib does not
include the verb ‘he crowned him’ in Bar
Koni, but does still preserve the prophecy
of Naphtali being a messenger. Ibn
al-Tayyib, however, adds ‘a cause’ (ixall)

at the end of the list, which could alter-
natively be understood as ‘pilgrimage’.
Without any additional context, this
addition is difficult to understand.”® The
end result of these changes is that Ibn
al-Tayyib’s commentary is removed from
Bar Koni’s Scholion, even if it is still
ultimately based on it.

Bar Koni offers a simple interpretation
of Jacob’s lengthy blessing for Joseph
(Gen. 49:22-26):

haas  awa\  sqn Kidwa
aolas man lacala s casa

¥ o
‘He gave Joseph speech in victory
and in glory with which he
adorned him against his brothers,
the enemies.””’

Ibn al-Tayyib’s comments on Joseph
are even shorter:
A sal a4y dad Ll 55l allS Cau g
‘As for Joseph, he crowned him

with victory for what his brothers
did to him.’

Somewhat surprisingly, the verb ‘to
crown’ is found here in Ibn al-Tayyib, as
opposed to Syriac ‘to give’. This is
especially noteworthy since in the previous
blessing for Naphtali the Syriac had a verb
‘to crown’ whereas the Arabic did not. Ibn
al-Tayyib does not include the idea of
‘speech’ (~iw~=), the meaning of
which—it should be noted—is not entirely
clear in Bar Koni’s Scholion, and also
reduces the two Syriac words ‘in victory’
and ‘in glory’ to a single ‘in glory’ in
Arabic. The structure of the final sub-
ordinate clause is also entirely different
between Bar Koni and Ibn al-Tayyib. Thus,
as with the previous passage on Naphtali,
Ibn al-Tayyib does not follow Bar Koni’s
Scholion here as closely as he does in the
other blessings.

Bar Koni concludes his exegesis of
Jacob’s blessings with Benjamin (Gen.
49:27):
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2 (CWRLEED P EIE S 16 A S WEAY
el Fim  holiso A\ ~mdua
ECHREPC B X

‘As for Benjamin, (he prophesied)
that he would be given over to an
animal, and that he would re-
semble it (in) beastliness. This
happened through Benjamin.””®

Ibn al-Tayyib’s interpretation is slightly
more condensed:

& Ol Aglidly e 8 Gadliig

A e 13y e
‘As for Benjamin, he prophesied a
resemblance to animals on account
of his brutality, and this happened
to him.’

As in the case of the blessings for Dan
and Gad, Ibn al-Tayyib supplies a verb in
the main clause, which is only implied in
Bar Koni. The syntax and structure of Ibn
al-Tayyib’s The Paradise of Christianity
also departs rather significantly from Bar
Koni’s Scholion with the transfer of the
two Syriac verbs into a series of pre-
positional phrases.

Ibn al-Tayyib’s use of Bar Koni’s
Scholion varies in this question on Jacob’s
blessings for his sons: with some of the
blessings, Ibn al-Tayyib presents almost an
Arabic translation of Bar Koni’s Syriac text,
whereas in others he is only loosely based
on it. Several of the tendencies seen with the
previous question are found again with this
question, including the removal of scriptural
citations and the inclination to abridge.

Before moving to the next question in
Bar Koni, it should be noted that Ibn
al-Tayyib also comments on the blessings
of Jacob in his running commentary.”
While this is not the place to analyze all of
the blessings, it is worthwhile to look at a
couple of them to compare his method in
the running commentary part of The
Paradise of Christianity with that of the
question-and-answer part. Ibn al-Tayyib
provides the following comments on
Jacob’s blessing of Naphtali (Gen. 49:21):

Guad s 43AY ¢ e Jamy Ul
s Jha)ll (B A ke Al )
) ) Gl
‘Naphtali is a quick messenger for
his brothers because of the fertility
of his land. He has fine expression
in his messages, and he comes
with good news.”*

Though the ideas are similar to those
found in Bar Koni’s Scholion, which is
quoted above, closer parallels are found in
the running commentaries of Diyarbakir 22
and of Isho‘dad of Merv. The commentary
in ms. Diyarbakir 22 provides the follo-
wing comments on Gen. 49:21:

Riardn ode ule b Ahes
i) Moo .\lv:m i Ruar
~hadsar 1w \hes S oion Saha
® 0 N enisd \curhk Ram hiav

.~ imamy ;mhasiok
‘Naphtali, a quick messenger, gives
good news to his brothers because
of the fertility of his land. Also,
Baraq, who was from Naphtali,
announced good news to those
who were fleeing from the ferocity
of Sisera (Jg. 4:6-22)."

An even closer parallel to the running
commentary part of Ibn al-Tayyib’s The
Paradise of Christianity is found in
Isho‘dad of Merv’s commentary:

2 masrd ula am s L \hes
a1 a3 ook onid hauos N\o=
ile P B e ol (asan
R oo F B olmo Lims ;las
Aher =01 oioy ook cam Ahes =
) Kah hiar hsdor iam>
iRl Aol BIn N 00 @oisd
r(;ﬁv i caam  ~iaar. ;millis
s iy Fuar isedsa

s\

‘Naphtali is a quick messenger for
his brothers because of the fertility
of his land. Also, when Gideon
conquered Midian, he sent quick
messengers throughout all of Israel
(Jg. 7:24), and most of these
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messengers were from Naphtali.
Also, Baraq, who was from
Naphtali, announced fine news to
those who were fleeing from the
ferocity of Sisera (Jg. 4:6-22). The
Hebrew:® “Naphtali, a gentle
stem, who adds beauty through his
fruits.” That is, his land is good,
and he brings to his people the fine
expression of fruits.”*

The first sentence in Ibn al-Tayyib is a
word-for-word translation of Isho‘dad of
Merv’s commentary. Ibn al-Tayyib, then,
passes over Isho‘dad’s comments con-
cerning Gideon and Baraq, both of whom
are associated in the biblical text with
Naphtali. In his last sentence, Ibn al-Tayyib
adapts the reading that Isho‘dad attributes
to the Hebrew, but which is actually from
the Septuagint. He does not, however,
preserve any indication of the source of
this alternative reading. Thus, in this
example from his running commentary, [bn
al-Tayyib is an Arabic abridgement of the
commentary by Isho‘dad of Merv, much in
the same way that his question-and-answer
commentary makes use of Bar Koni’s
Scholion.

It should be pointed out that Isho‘dad
of Merv is not the only source that Ibn
al-Tayyib employs in his running commen-
tary. Ibn al-Tayyib, for instance, provides
the following commentary on the blessing
of Asher (Gen. 49:20):

Crall s ol Y 5 @ glall B0l sy )

Al (A 0sS A Guhally pedll
‘Asher gives nourishment to kings:
foodstuffs, oil, wine, and perfume,

which will be in his land.”®

This is not found in Isho‘dad of Merv’s
commentary, but a similar locution is
found in Ephrem’s Commentary on
Genesis:"'

~ram Ay 6 i e, e
el o _m&i ~uyms  aas oM
amioh Ahuio Moo amad i
»2ia MiTuno 1o armn Wl

.mhahis eadms rb.\;lv

“As for Asher, his land is good”

(Gen. 49:20). That which Moses

said, “He will dip his foot in oil”

(Deut. 33:24). It seems that it was

the land of Apamea. “He will give

nourishment to kings” (Gen.

49:20) with pure oil and wines of

exquisite taste, which will be in his

inheritance.”®

Almost the same wording is found in

the commentary in ms. Diyarbakir 22:

el iwioh Sou IR ol e

el e imeno iy aemn

A coma

‘Regarding Asher, it says, “He will

give nourishment to kings” (Gen.

49:20) with pure oil and wines of

exquisite taste, which will be in his

land.”®

Thus, this is a case in which the running

commentary part of Ibn al-Tayyib’s
Paradise of Christianity is not dependent
on Isho‘dad of Merv’s commentary, but on
Ephrem’s Commentary or possibly the
commentary in ms. Diyarbakir 22 (or one
like it).”

QUESTION ON
BIBLICAL CHRONOLOGY

Following the question on Jacob’s bless-
ings for his sons, Bar Koni turns to a new
question in his Scholion:

o pnior’ > eom Kl Ean

@ a0 sy Khaama ~r.a=\

\oml..n Aly,

‘How many generations were there

from Abraham until Moses and the

exodus of the people? How many

were their years?””!

This question is significantly longer
than the previous two questions. In Scher’s
edition of the Syriac, the question on the
cause of the sale of Joseph runs twenty-
four lines and the question on the cause of
Jacob’s blessings for his sons runs twenty-
five lines, whereas this question totals
seventy-four lines. Thus, it is three times as
long as either of the previous questions! It
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begins with Abraham and proceeds to
Jacob, then to Joseph, then to the slavery in
Egypt, and finally to Moses and his death.

As was the case with the question on
Jacob’s blessings, Ibn al-Tayyib does not
indicate that a new question has begun;
rather, he simply turns directly to what will
be part of the answer in Bar Koni:

emsn ) o e S A EaY)

L Gl s Ausad Al el B i g dnaas

e Dsa S

‘The generations that were from

Abraham to Moses are seven, and

their years are 545 until the death

of Moses.’

This corresponds to the first part of Bar
Koni’s answer:

s p;io S eom i s
@K a0 . Chaemo <rasl
ko ~aar i (omba i
o cpasa aasina Irarshs

~r.a> rﬂ:c\SVn 92crnncrm;l
‘How many generations were there
from Abraham until Moses and the
exodus of the people? How many
were their years? The generations
are seven, and the years are 545
until the passing away of Moses.””

As already noted, Ibn al-Tayyib does
not include the question of Bar Koni, but
rather transforms it into a declarative
sentence. Apart from this, Ibn al-Tayyib
provides almost a word-for-word trans-
lation of Bar Koni’s Scholion.

The only other material that Ibn
al-Tayyib includes from this question in
Bar Koni’s Scholion is the following:

L T D)

eV L ltall)
‘In the seventy-fifth year of Abra-
ham, God prepared him for a
divine vision.’

This is based on a sentence in Bar
Koni’s Scholion only several lines from the
beginning of the question:

00 gsar 9 Fom 1w el peior

Ol il ohe s

‘When he was seventy-five years
old, Abraham was deemed worthy
of a divine revelation.””*

Ibn al-Tayyib is clearly based on this
sentence from Bar Koni. There are, how-
ever, several changes: the Syriac subordi-
nate clause indicating Abraham’s age is
changed into a prepositional phrase in
Arabic, and the passive verb without an
agent in Syriac is changed into God’s
direct action in Arabic.

Between these sentences in Bar Koni’s
Scholion, there are the following lines of
Syriac:

s wauwn hlhae Qi P XTEY
~vo ;o Kom bh Lioha
(uz. FANQ aaar.a <~

‘In year forty-three of Ninos, king
of the Assyrians, Abraham was
born, and he lived one hundred and
seventy-five years.’g5

This material is not found in Ibn
al-Tayyib. In addition, Bar Koni continues
for another sixty-six lines of Syriac text in
Scher’s edition, and none of this is
represented in Ibn al-Tayyib’s The
Paradise of Christianity. In this question,
then, Ibn al-Tayyib adopts a different
approach from that which was seen in the
previous two questions. Seventy-four lines
of Syriac text in Scher’s edition of Bar
Koni’s Scholion become no more than
thirty words in the Arabic text of Ibn
al-Tayyib! Thus, a vast majority of the
Syriac material in this question is not
transmitted into Arabic. This contrasts with
the two questions discussed previously, in
which Ibn al-Tayyib relayed most of the
exegetical material in Bar Koni’s Scholion,
even if abridging and adapting it.

QUESTION ON JACOB
(AND ABRAHAM)

Following these few sentences involving
the chronology of Abraham, Ibn al-Tayyib
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moves to a series of comments primarily
about Jacob (esp. Gen. 30-32) but also a
couple on Abraham as well. Each of these
statements in Ibn al-Tayyib derives directly
from passages in the following question
from Bar Koni’s Scholion:

Liisva<o numae Q¥ Fam <& i
aas I aLa
‘How old were Isaac and Ishmael?

How were [the patriarchs]
buried?***

This question, which comprises sixty-
seven lines of Syriac text in Scher’s
edition, discusses various topics, including
the age of the patriarchs at their deaths, the
story of Jacob and Laban, the meanings
and/or etymologies of several words,
Abraham’s children after Sarah’s death, the
circumcision of Abraham, Ishmael, and
Isaac, and Joseph’s wife Asyat (huwe). As
with the previous question, Ibn al-Tayyib
does not relay all or even most of the
material in the question. Rather, he makes
a selection.

This section in Ibn al-Tayyib’s The
Paradise of Christianity begins abruptly
with the following words:

ALl oy g 8l danlal)
‘... lacking horns and spotted...’

Without context, the word translated as
‘horns’ could also mean ‘centuries’. In its
context within Ibn al-Tayyib, the adjective
‘lacking’ (4=ll) would seem to be modify-
ing the immediately preceding ‘divine
vision” (¥ L)) from the previous
question. This is, in fact, how the Ethiopic
translation of Ibn al-Tayyib in ms. EMML
1839 understands it:

o NEAR ATPAND: AP F AN APC
OFNLAPCTTHN:F: 900 @Ak DhaD:
hh:@:wg:ﬂ,w%‘::

‘...a divine vision which was
lacking centuries. The interpretation
of centuries is one hundred years or
seventy-two years.’

The Ethiopic translation deletes the
word for ‘spotted’ and connects ‘lacking of
centuries’ to the textually adjacent ‘divine
vision’. In addition, the text adds an
exegetical note clarifying the meaning of
the Ethiopic word gdrn as ‘centuries’, since
it does not usually have this meaning.
Despite its creativity, the Ethiopic text does
not make sense as it stands: what is a
vision lacking centuries?!? A solution to
this crux can, however, be found in Bar
Koni’s Scholion. Ibn al-Tayyib is depen-
dent here on the following passage that
discusses the words ‘bald’ (~wis) and
‘spotted’ (~uamie) in the Peshitta text of
Gen. 30:35:

in i (omndurds oio N\ =
. lAs ooududs casmiaa
‘... because the “bald ones,” which
lack horns, and the spotted ones,
which have multiple colors...”"’

This collocation of ‘without horns and
spotted ones’ (~aamiaa .=aia \a) is clearly
the source of Ibn al-Tayyib’s ‘lacking
horns and spotted” (3W 058l 4ealall). Thus,
at some point in the history of one of the
texts, some material fell out, resulting in
the entirely incomprehensible locution
‘lacking horns and spotted’ that is found in
ms. Vatican Arab. 36.

Ibn al-Tayyib continues directly with
the following remark about the rods that
Jacob set up in front of the water troughs of
Laban (Gen. 30:37-39):

& st La s OIS (A Landl o) J8 s

OY Jae 3y asdl aul Legle GS oLl

AU S al 5 @ jeda (S5 o1 A
‘It is said that the branch that

Jacob was dipping into the water

had on it the name of Edom. This

is impossible because writing had

not (yet) appeared, and a docu-

ment had not (yet) been conc-

luded.’

This is based on Bar Koni’s Scholion:

Journal of the Canadian Society for Syriac Studies 14 (2014) — Page 17



In Search of Sources for Ibn al-Tayyib’s The Paradise of Christianity

eam hE @i i e Kihe
al\_ noa ne i A mis oaas,
A ey N> i o1 & aouls

~am M Lians iadmy hohied

‘It is said that Jacob carved the
name Adonai on those rods that he
stuck into the flow of water. This
is not, however, true, because the
letters of writing had not yet come
into existence.”®®

The same exegetical material is found in
Isho‘dad of Merv’s running commentary:

Furd 0 e hin aliaoy - adia
~a ;oo i;m Sun ) <\ ~am

iy A linas 6 hosha
ey ol Win 1 Kom ~ulsos
oa

‘Some (say) that on the strips of
rods was inscribed the name
Adonai. This is not, however,
established, since writing had not
yet come into existence, but we
could say that he was in (a state of)
revelation when he read on it the
name Adonai.””’

Isho‘dad is responding here directly to
one of his sources, namely the commentary
in ms. Diyarbakir 22, which states:

HNoa mr. héoy halaoy <o
~<om i

‘It is likely that on the strips on the
rods the name Adonai was
inscribed’.!%

Both Bar Koni and Isho‘dad, then, are
responding to the tradition preserved in the
commentary in ms. Diyarbakir 22. The
wording of Ibn al-Tayyib makes it clear
that he is dependent here on Bar Koni:
note, for instance, the beginning ‘it is said’
(<inh = J#). Somewhere in the course
of transmission, however, the name
allegedly written on the rods changed from
Adonai in the Syriac tradition to Edom in
ms. Vatican Arab. 36. Edom does not,
however, make sense in this context.

Interestingly, the Ethiopic translation of the
Arabic in ms. EMML 1839 has neither
Adonai nor Edom, but Adam:

TNUA: AN (G HD T 2 MIPL:

LoPN:0-0T:972: 104 :A00 7 (10D

AR IP:

‘It is said that the branch that

Jacob dipped into the water had on
it the name of Adam.’

At least two scenarios could explain
these data: Adonai in Syriac may have
been changed to Adam in Ibn al-Tayyib’s
Urtext, as 1is attested in the Ethiopic
translation, and was only later corrupted to
Edom, as is found in ms. Vatican Arab. 36.
Or, Adonai could have been corrupted to
Edom in Ibn al-Tayyib’s Paradise of
Christianity, and it was then changed to
Adam in the Ethiopic translation, because
the Arabic Vorlage did not make sense. It
is difficult to adjudicate between these two
options, though the latter seems slightly
more likely, since it can account for the
o-vowel in the second syllable of both
Adonai and Edom. Regardless, the change
in the Arabic may have been motivated by
a loss of understanding of the original
Hebrew term Adonai.'""

After discussing the fact that writing
did not appear on these rods, Ibn al-Tayyib
states:

ol e i (e sty LY ey o
‘(If this was not the case,) why

would Laban and Jacob make a

covenant at a hill of stones?’

The most straightforward translation of
this sentence would probably be: ‘Laban
and Jacob did not make a covenant at a hill
of stones’. This would, however, be strange
since the biblical text states that Laban and
Jacob did in fact make a covenant at a
mountain of stones (Gen. 31:41-52). This
crux can be explained by recourse to Bar
Koni’s Scholion. Immediately after com-
menting on the writing of the name Adonai
on the reeds, Bar Koni states:
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C IR TEC TIE S DN T A A TE 2
SOl oiiEma o aom gsuam KA

=laV-LNYa} V-‘X
‘If (this was) not (the case), why did
Laban and Jacob make a covenant
and ratify an agreement on a heap of
stones?”'"*

In context, Bar Koni’s argument is as
follows: had writing already been invented,
Laban and Jacob would not have needed to
go through such an elaborate scenario of
stacking rocks to ratify an agreement, and
therefore it can be deduced that writing had
not yet been invented, and therefore the
name Adonai could not have been written
on the rods. Given the Syriac source, it
seems that Arabic & should not be analyzed
as the negation lam, but as /i-ma ‘why’, the
short form of li-ma. According to this
analysis, » in Ibn al-Tayyib is a literal
translation of Syriac w2\ ‘why’ (this is the
interpretation adopted in the edition
above). Somewhere between Bar Koni’s
Syriac text and Ibn al-Tayyib’s Arabic one,
the protasis ‘If (this was) not (the case)’
fell out, leaving only the apodosis in Ibn
al-Tayyib. This accounts for the situation
in the earliest layer of the Arabic text. At
some point, however, & could have been
reinterpreted as a negation, possibly in an
unmarked rhetorical sentence: ‘Laban and
Jacob did not make a covenant at a hill of
stones’ or better ‘Did Laban and Jacob not
make a covenant at a hill of stones?’. This
is in fact how the Ethiopic translator
understood the Arabic text:

DA NG AN:DLHPN:ANN: DL
Ay

‘Laban and Jacob did not make a
covenant at a hill of stone(s)’ or
better ‘Did Laban and Jacob not
make a covenant at a hill of
stone(s)?’

Thus, the earliest layer of the Arabic
text, which reflected the Syriac more
closely, was understood differently at a

later time, as is witnessed by the Ethiopic
translation of the Arabic in ms. EMML
1839.

Ibn al-Tayyib proceeds to a discussion
of Jacob’s wrestling with the angel (Gen.
32:25-32):

S e 2 L iy Gl gl el
I o WALl aie Jyis aeady LY
130 ails Je) aleall 30 ¥l algall

V) s o) ) oS8 L) 8
“The angel who fought Jacob when
he fled from the house of Laban
was encouraging him and re-
moving from him fear of Esau, for
the difficult struggle (i.e., with the
angel) would remove the easy
struggle (i.e., with Esau). For, if he
could defeat an angel, then how
much more suitable would it be for
him to defeat a human.’

This derives from the very next passage
in Bar Koni’s Scholion:

B os Kom wdahen o >
ou> i wer v-\l fus > s
i Kim hoi hloina ams s eodlsa

~iaan

‘As for the angel with whom he
(i.e., Jacob) fought when he fled
from the house of Laban, (this
was) so that he would remove from
him the fear of Esau, and that he
would expel a small (fear) by a
great fear.”'*

Similar exegetical material is found in
Isho‘dad’s running commentary:

A lun al ;s ehahed s
~oio Kurey ousn Kiloioy <alas

~lssa <L oot ams oo o\ iy
“The angel fought with him, not in
a dream but while he was awake,
so that he might expel through the
harsh and great fear of him (i.e.,
the angel) that (fear) that is small
and meek from Esau.”'”’

The same general idea is also found in
the commentary in ms. Diyarbakir 22,
though with significantly different wording:
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hainwsn o\ oqn s ama
malin ol ~ e A1 od e

. > Lom Ay
‘The angel made him believe that
he (i.e., the angel) did not prevail
over him (i.e., Jacob) in order to
teach him (i.e., Jacob) not to fear
Esau.”'%

Once again, the exegetical content of the
four texts is similar: Jacob’s struggle with
the angel showed Jacob that he had no
reason to fear Esau. The wording of the
passages, however, shows that Ibn
al-Tayyib based his commentary on Bar
Koni’s Scholion: both, for instance, begin
with a relative clause modifying ‘the
angel’. Ibn al-Tayyib adds the further
clarification that ‘if he could defeat an
angel, then how much more suitable would
it be for him to defeat a human’. This
represents one of the rare instances in the
selection treated in this study in which Ibn
al-Tayyib adds to what is found in Bar
Koni.

Immediately following this passage, Ibn
al-Tayyib has the following statement:

ALl jemia oyl

‘The interpretation of it is “seeing
God””’

In Ibn al-Tayyib’s text, there is no
context within which to understand this
statement. Once again, however, an ob-
scure statement in Ibn al-Tayyib’s The
Paradise of Christianity becomes clear
with recourse to Bar Koni’s Scholion, the
very next words of which read:

ol e Limae
‘Israel (means) “he saw God”.”'"’

The name ‘Israel’ (Gen. 32:28), then,
seems to have been omitted in Ibn
al-Tayyib’s text, at least as it is witnessed
in ms. Vatican Arab. 36. It should be noted
that ‘Israel’ is also absent in the Ethiopic
translation of Ibn al-Tayyib in ms. EMML
1839:

OGN\ : LA AT AN G DAk

“The interpretation of his name is
“seer of God”.”

The Ethiopic text does, however, in-
clude ‘his name’ (hov<(:), which is not
found in the Arabic text, at least as it is
preserved in ms. Vatican Arab. 36. Perhaps
the Ethiopic text witnesses here to an
earlier version of Ibn al-Tayyib’s The
Paradise of Christianity, or alternatively
the word could have been added by the
Ethiopic translator in an attempt to make
sense of the obscure Arabic Vorlage.

After commenting on the etymology of
the name Israel, Ibn al-Tayyib moves to a
discussion of Gen. 32:32:

@ asell JSL Y el (e 4S5 gl

Al g da Ll 3 oe Y
‘Because of the pain of his hip
from the struggle, the Jews do not
eat even now the sciatic nerve, but
they remove it.’

In his Scholion, Bar Koni moves
directly to an explanation of the same
verse, stating the following:

ERELY  \ YT AN NG R £ N
alar @1 A1 nasn mhaor hois)
0m KU 3 D e Kin - iadn
il KRG e.Lr{.\ amas ohidia

,\ncnéf\:.mr(

‘The tendon of the hip is the
tendon of the flank, which is near
to the thigh, the place of the anus,
which Jews do not eat, first
because it is a tendon, and second
as a remembrance for what hap-

pened to the head of their
people.”'®
Ibn al-Tayyib’s comments are not

dependent on Bar Koni here. Ibn al-Tayyib
is also not dependent on the running com-
mentary of Isho‘dad of Merv or that in ms.
Diyarbakir 22.'” Rather, Bar Koni’s
exegesis is a slightly expanded rewriting of
the Arabic biblical text. The earliest dated
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Arabic Pentateuch manuscript (ms. Sinai
Arabic 2 [939/940]), for instance, reads as
follows for Gen. 32:32:
Gos ol G ol Yl dal el
Ll
‘For this reason, the Israelites do
not eat the sciatic nerve...’

Thus, Ibn al-Tayyib glosses ‘this’ in the
biblical text with ‘the pain of his hip from
the struggle’ and changes ‘Israelites’ to
‘Jews’. He then adds ‘until now’ as well as
the final clause concerning the removal of
the sciatic nerve. Despite these changes, in
its structure and even in its wording, Ibn
al-Tayyib follows the Arabic biblical text.
The fact that Ibn al-Tayyib comments on
this verse at this particular point in his
commentary—between comments on Gen.
32:28 and Gen. 31:42, 53—points, how-
ever, to his dependence on Bar Koni’s
Scholion.

The next remark in both Ibn al-Tayyib’s
The Paradise of Christianity and Bar
Koni’s Scholion deals with the phrases
‘god of my father, the god of Abraham, and
the fear of Isaac’ (Gen. 31:42) and ‘fear of
his father Isaac’ (Gen. 31:53). On the
former, Ibn al-Tayyib comments:

JB LS Gl 4l 58 4y Gila (5301 4l 4l
e 4l o gf
“The god of his father” by which
he swore is God, and it is not as
some people say a foreign god.’

Bar Koni remarks on the latter:

wer a\ .o s s mana o3 2\

<o\ 1 ~ isvm:\ Bt Il 1100‘\:5:\
aama o sala ie iiea

unm oe o\ ;o A
“The fear of his father” by which
he swore is not as some people
think that, besides the one true

God, Isaac worshipped another,
but he called that God thusly.”'"!

Similar exegetical material is also found
in the running commentary of Isho‘dad:

~aumay mihleie bLACL S o\ 3
okal Fus vor ades 1 ,m as
hind iluill arids as e alo
Rl & Yo auw sule
‘The phrase “god of Abraham and
fear of Isaac” is a single item that
is divided, as is customary of
scripture. It is not, as the folly of
some would have it, that Isaac
worshipped another fear apart from
God.”'"?

The structure of Ibn al-Tayyib is most
similar to Bar Koni’s Scholion. Ibn
al-Tayyib has, however, simplified the
material in Bar Koni and removed the
reference to Isaac.

Following this discussion of Gen. 31:42
and 53, Bar Koni devotes six lines of
Syriac text in Scher’s edition to discussing
the meaning of Panuel (Gen. 32:31), the
meaning of Mahanaim (Gen. 32:2), the
meaning of the word masmda ‘he was lame,
blind’ (Gen. 32:31), the meaning of Gen.
31:54, the meaning of Luz (Gen. 28:19),
and finally Jacob’s purchasing land in
Canaan (Gen. 33:19). He then provides a
summary of Genesis 25:1-6:

ol Fiml dham s > el nmia
o ol adbhwa  Wialpe <haoia
2ar0 parro LI (a0 xasa (I
wa0m 1 150 \‘\ﬂo ~ar\ Mo Jasa
as o317 5in0 e e\l maiax
iizo ~Aaalwo pausa “nawa iaka

s i) (e
‘After the death of Sarah, Abraham
took the maidservant Qentura. There
was born to him from her Zamran,
Yagshan, Madan,113 Medyan,
Ashbaq, and Shwah. Yaqshan begat
Shba and Daran. The sons of Daran
were Shudim, Latshim, and Amim.
The sons of Medyan were ‘Epa,
Hapar, Hnok, Abida‘(m), and
Elda‘a. He sent them to the land of
the East.”'"

In contrast to Bar Koni, Ibn al-Tayyib
moves directly from the discussion of Gen.
31:42 and 53 to the following comments on
Gen. 25:1-6:
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Joshily a ol @53 | e Cise dm (e

Giall ) a5 3Y ol sac Lgie Al gl
‘After the death of Sarah, Abraham
married Qantura. He bore from her
numerous children, and he sent
(them) to the East.’

Thus, Ibn al-Tayyib does not include
multiple lines of Syriac in Bar Koni. In
addition, he removes all of the genealogical
information found in Bar Koni replacing
the names with ‘numerous children’. This
illustrates his tendency to abridge the
Syriac material in Bar Koni.

From the discussion of Gen. 25:1-6, Ibn
al-Tayyib proceeds to comment on Gen.
31-32:

Al adll el LY s (e sy g A mag
Jsme J5u
‘With Jacob’s departure from the
house of Laban by the command of
God, Esau did not attack (him).’

This is based on the next sentences in
Bar Koni’s Scholion, which are, however,
much longer:

r(mlr(en.:x&vn.:c\.ns_.enrﬂ:cﬁv
ra A A @l hus =0 saan anah
Rhune <ha o >0 oy, >
,mag ao -ama fxa fsian maa
ard hw Wy <ae Aé.s »anAIDAQ
o\ e .:x\, 1y oalaa |{\:>c\3v
Ao <\ a\ron D D WA @K
eitam A alts Ao (1 i o

Qi  Odasanrs A\ Lo
‘Although the blessed Jacob was
commanded by God to go out from
the house of Laban (Gen. 31:3), he
did not forsake that which is
necessary and belongs to human
craft, and (thus he went) with
presents that he sent to Esau (Gen.
32:13), and he also divided his
women and children (Gen. 32:7-8;
33:1). For, the blessed Paul did
thusly: although he received a
revelation that none of those on the
boat would perish, he (still) said,
“If these men do not remain on the
boat, you will not be able to live”
(Acts 27:31).”'"

Bar Koni is explaining that Jacob gave
gifts to Esau and divided his family
through his human ingenuity and not
because he did not trust in the promise of
God."® To support this, he cites the story
of Paul, who displayed his own ingenuity
in telling the soldiers and centurion to stay
on the boat lest they die, even though Paul
already knew that they would survive
thanks to an earlier vision from God. This
entire line of argument along with the
citation from Acts is not included in Ibn
al-Tayyib. Rather, Ibn al-Tayyib takes his
cue from Bar Koni but summarizes in a
single sentence in Arabic. In doing this,
however, he ignores the problem that Bar
Koni is attempting to explain.

Ibn al-Tayyib concludes this section by
restating Gen. 17:24:

Al iy Ol Al g 4l TR s il
‘Abraham was circumcised when
he was ninety-eight years old.’

This is based on the very next sentence
in Bar Koni:

am gsed io LA 1 ol p;ion
et ) avha

‘Abraham was ninety-nine years
. . 11
old when he was circumcised.”'"”

Ibn al-Tayyib changes the age of
Abraham’s circumcision from ninety-eight
to ninety-nine.''® In addition, Ibn al-Tayyib
rewrites the Syriac by making the verb ‘to
be circumcised’ the main verb and
changing the statement on his age into a
subordinate  clause.'"”  Following the
remark on Gen. 17:24, Bar Koni continues
with another ten lines of Syriac. None of
this is, however, found in Ibn al-Tayyib,
which ends with the comment on Gen.
17:24.

This question leaves no doubt that Bar
Koni’s Scholion was a principal source for
the question-and-answer part of Ibn
al-Tayyib’s The Paradise of Christianity.
Throughout this question, Ibn al-Tayyib
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follows exactly the order of presentation in
Bar Koni’s Scholion, even including the
discussion on Abraham’s children after Sarah
(Gen. 25:1-6) and Abraham’s circumcision
(Gen. 17:24), which are abrupt departures
from the other material on Jacob (Gen. 30-
32). In some passages in this question, Ibn
al-Tayyib is a word-for-word translation of
Bar Koni’s Scholion. In others, such as that
dealing with Gen. 32:32, he takes his initial
cue from Bar Koni, but provides an exegesis
that differs from that in the Scholion. This is
similar to the questions treated previously. In
contrast to the previous questions, however,
this question contains several passages that
are incomprehensible without Bar Koni’s
Scholion. The locution ‘... lacking horns and
spotted...’, for instance, is completely
unintelligible as it stands in Ibn al-Tayyib’s
text, at least as it is transmitted in ms.
Vatican Arab. 36. This is confirmed by the
Ethiopic translation in ms. EMML 1839,
which connects these words with the
previous question instead of the current
question. Or, to take another example, how
would a reader of Ibn al-Tayyib’s Arabic text
know that the comment ‘its interpretation is
“seeing God™ refers to the name Israel?
There is no clue in the text itself. These
passages raise a series of questions regarding
the function(s) of Ibn al-Tayyib’s The
Paradise of Christianity within the Arabic-
speaking Christian community: How was this
commentary used? Did it presume know-
ledge of the Syriac exegetical tradition? Or
even perhaps access to the original Syriac of
Bar Koni’s Scholion? Further research based
on a full edition of the Arabic text is needed
before such questions can begin to be
answered.

CONCLUSION

Already in his Geschichte der christlichen
arabischen Literatur, Graf noted that Ibn
al-Tayyib never names the sources for his
Paradise of Christianity: “Im ganzen um-

fanglichen Kommentarenwerk des ‘Para-
dieses der Christenheit’” nennt der Vfr.
keine Quellen.”"*® The present study has
aimed to remove one of Ibn al-Tayyib’s
sources from the realm of anonymity:
Theodore Bar Koni. For the sections of The
Paradise of Christianity treated in this
study, the Scholion of Theodore Bar Koni
is the principal source used by Ibn
al-Tayyib. Ibn al-Tayyib’s most common
methods for incorporating material from
this source are word-for-word translation,
at times leaning toward a source-oriented
(literal) translation, as well as abridgment,
often removing biblical citations, con-
densing explanations, and replacing two
Syriac words with a single Arabic one. In
some cases, Ibn al-Tayyib skips over entire
lines or even pages of Syriac text in Bar
Koni’s Scholion. lbn al-Tayyib also
occasionally presents an interpretation of a
passage that departs from Bar Koni’s, even
though he takes his cue as to which
passages should be commented upon from
the Scholion.

Both parts of Ibn al-Tayyib’s The
Paradise of Christianity, then, are based on
Syriac sources. Isho‘dad of Merv’s com-
mentary is the principal source, at least for
Genesis, for the running commentary part of
The Paradise of Christianity, which is
preserved in ms. Vatican Arab. 37. Bar
Koni’s Scholion is the principal source, at
least for the selection treated in this study,
for the question-and-answer part of The
Paradise of Christianity, which is pre-
served in ms. Vatican Arab. 36. Both of
these statements must remain qualified until
additional studies, ideally based on full
editions of both parts of the commentary,
appear. For now, however, it is clear that the
two great works of East-Syriac biblical
exegesis—Isho‘dad of Merv’s commentary
and Theodore Bar Koni’s Scholion—find a
new Arabic context in Ibn al-Tayyib’s The
Paradise of Christianity.
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Islam  (Princeton, 2013), 150-151; Butts,
“Embellished with Gold.”

" Faultless’ characterization of this commen-
tary as ‘“containing the remaining materials”
and “the New Testament and all miscellaneous
material” (“Ibn al-Tayyib,” 681-683) is inaccu-
rate. A more careful description can, however,
already be found in Graf, Geschichte der
christlichen arabischen Literatur, vol. 1, 163.

"> Thus, contrary to statements found in the
secondary literature, not all of the material
dealing with Genesis in The Paradise of
Christianity has been edited: the running
commentary part has been edited by Sanders,

but the question-and-answer part that deals with
Genesis remains unedited.

' For this ms., see Ang. Mai, Scriptorum
veterum nova collectio, Vol. 4.2 (Rome, 1831),
78; Graf, Geschichte der christlichen ara-
bischen Literatur, vol. 2, 162.

7" An edition of the section of the Ethiopic
translation of this commentary that covers the
same material as the present study is in
progress by the present author.

" Bar Koni’s Scholion survives in two
recensions: the Siirt (edited in A. Scher,
Theodorus bar Koni. Liber Scholiorum [CSCO
55, 69; Louvain 1910-1912], with a French
translation in R. Hespel and R. Draguet[f],
Théodore bar Koni. Livre des scolies [recen-
sion de Séert] [CSCO 431-432; Louvain,
1981]) and the Urmia (edited with a French
translation in R. Hespel, Théodore bar Koni.
Livre des scolies [recension d’Urmiah] [CSCO
447-448; Louvain, 1983] [additions only]; the
section on the ‘Pauline’ epistles was inde-
pendently edited with a German translation in
L. Brade, Untersuchungen zum Scholienbuch
des Theodoros bar Konai [GOF L1.8;
Wiesbaden, 1975]). There is no difference
between the two recensions for the selection
treated in this study, and so the study uses the
Siirt recension as edited by Scher (Theodorus
bar Koni) and translated into French by Hespel
and Draguet (Théodore bar Koni).

¥ Ms. s It should be noted that the
Ethiopic translation in ms. EMML 1839 has
#C%F: ‘economy’ without a pronominal suffix.

? Ms. 4, though the order of @’ and niin
could be reversed. The emendation to 4\ed is
corroborated by the Ethiopic translation in ms.
EMML 1839, which has £547:AH-t: ‘the end of
this’.

2l While the rasm is certain, the dots in the
manuscript are not. The reading 4%S “his sister-
in-law, his daughter-in-law’ is corroborated by
the Ethiopic translation in ms. EMML 1839,
which has ooC%k: ‘his bride, daughter-in-law,
spouse’.

2 Perhaps read '35, though note that the
East-Syriac form is ~sao /ihudal.

3 Ms. aiiy. This emendation is supported by
Bar Koni’s Scholion, which has xwm-d ‘he
would delight’ (Scher, Theodorus bar Koni,
140.2). The Ethiopic translation in ms. EMML
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1839, however, has 21Q0#d: ‘he would be
avenged’, and so it was translating an Arabic
Vorlage similar to &, as is found in ms.
Vatican Arab. 36. See the discussion below.

* Ms. AL, This emendation is supported by
Bar Koni’s Scholion, which has «xis »
‘merchandise’ (Scher, Theodorus bar Koni,
140.3). The Ethiopic translation in ms. EMML
1839, however, has A9°hA:+&14: ‘those things
that were left behind’, and so it was translating
an Arabic Vorlage similar to JAd) as is found
in ms. Vatican Arab. 36. See the discussion
below.

% Ms. wilS, This may be a case of attraction to
the preceding relative pronoun (for attraction in
Middle Arabic, see J. Blau, 4 Grammar of
Christian Arabic [CSCO 267, 276, 279,
Louvain, 1966], §188).

%6 Probably a short form of W, corresponding
to =\ ‘why’ in Bar Koni’s Scholion (Scher,
Theodorus bar Koni, 144.13). See below for
discussion.

27 Before this word, W has been crossed out in
the manuscript.

# A marginal note adds the direct object, i.e.,
PR

? Ms. . This emendation is corroborated
by the Ethiopic translation in ms. EMML 1839,
which has (FFaHH: by the command of’, with
the cognate preposition bd-.

0, ‘he’.

*! The ms. reads ‘my’.

32 Or, ‘sister-in-law’. See Gen. 35:22.

3 See Gen. 34.

** The ms. reads ‘he would avenge himself
on’.

35 The ms. reads ‘that which is last, later,
behind’.

3 Or, pilgrimage’. See below for discussion.

37 Possibly emend to ‘Adam’. See below for
discussion.

3% Or, ‘Laban and Jacob did not make a
covenant at a hill of stones’, or ‘Did Laban and
Jacob not make a covenant at a hill of stones?’.
See Gen. 31:41-52. See below for discussion.

3% Or, “whom Jacob fought’.

* The direct object is added in a marginal
note in the ms.

*! Scher, Theodorus bar Kont, 138.13-139.11
(Syr.); Hespel and Draguet, Théodore bar Koni,
143-144 (FT).

42 Scher, Theodorus bar Konf, 139.12-140.14
(Syr.); Hespel and Draguet, Théodore bar Koni,
144-145 (FT).

4 Scher, Theodorus bar Konf, 140.15-143.12
(Syr.); Hespel and Draguet, Théodore bar Koni,
145-146 (FT).

* Reading a variant in the manuscript
tradition, following Hespel and Draguet,
Théodore bar Koni, 146 n. 9.1.

4 Scher, Theodorus bar Koni, 143.13-
146.8 (Syr.); Hespel and Draguet, Théodore
bar Koni, 146-148 (FT).

% This tendency was noted already in
Cowley, Traditional Interpretation, 120.

*" The Old Testament portion of this com-
mentary is edited with a French translation in
J.-M. Vosté and C. Van den Eynde, ISo ‘dad de
Merv. Commentaire de [’Ancien Testament, 1
(CSCO 126; Louvain, 1950); C. Van den Eynde,
ISo‘dad de Merv. Commentaire de I’Ancien
Testament, 1, 1I-VI (CSCO 156, 176, 179, 229-
230, 303-304, 328-29, 433-34; Louvain, 1950-
1981).

*® This is edited with a French translation in
L. Van Rompay, Le commentaire sur Genése-
Exode 9,32 du manuscrit (olim) Diyarbakir 22
(CSCO 483-484; Louvain, 1986).

* Scher, Theodorus bar Koni, 138.13-15
(Syr.); Hespel and Draguet, Théodore bar Koni,
143 (FT).

% Vosté and Van den Eynde, ISo‘dad de
Merv, 202.14-15 (Syr.); Van den Eynde,
IS0 ‘dad de Merv, 218.11-13 (FT).

>! Probably read ~aza=\a wer aw, following
Scher (Theodorus bar Koni, 138).

** Scher, Theodorus bar Koni, 138.15-25
(Syr.); Hespel and Draguet, Théodore bar Koni,
143-144 (FT).

> Vosté and Van den Eynde, ISo‘dad de
Merv, 202.15-19 (Syr.); Van den Eynde, ISo ‘ad
de Merv, 218.13-18 (FT).

> The ms. reads ‘my’ (ow).

> The edition reads a=ire (sic). It should be
noted that this reading is cited without comment
in M. Sokoloff, 4 Syriac Lexicon. A Translation
from the Latin, Correction, Expansion, and
Update of C. Brockelmann’s Lexicon Syriacum
(Winona Lake — Piscataway, 2009), 1490-1491.

% Scher, Theodorus bar Kont, 138.25-139.14
(Syr.); Hespel and Draguet, Théodore bar Koni,
144 (FT).
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7 Vosté and Van den Eynde, ISo‘dad de
Merv, 202.19-28 (Syr.); Van den Eynde,
Iso ‘dad de Merv, 218.218.19-29 (FT).

8 Scher, Theodorus bar Koni, 139.15-16
(Syr.); Hespel and Draguet, Théodore bar Koni,
144 (FT).

%% Read .- following Van Rompay.

5 Van Rompay, Le commentaire sur Genése-
Exode 9,32, 1.109.17-22 (Syr.), 2.140.13-18
(FT).

' Vosté and Van den Eynde, ISo‘dad de
Merv, 200.18-20 (Syr.); Van den Eynde,
Iso ‘dad de Merv, 215.33-35 (FT).

62 Scher, Theodorus bar Kont, 139.12-140.14
(Syr.); Hespel and Draguet, Théodore bar Koni,
144-145 (FT).

® Scher, Theodorus bar Koni, 139.14-17
(Syr.); Hespel and Draguet, Théodore bar Koni,
144 (FT).

% The translation of ‘daughter-in-law’ has
been chosen here based on the fact that 4i€ is
translated by evcek: ‘bride, daughter-in-law,
spouse’ in the Ethiopic translation of the
question-and-answer part of Ibn al-Tayyib’s
The Paradise of Christianity, as found in Ms.
EMML 1839.

% Images of this important ms. are available
online at <http://www.e-corpus.org/eng/
notices/105117-Sinai-Mf-UCL-Arabe-2-
Ancien-Testament-.html>.

% Sanders, Commentaire sur la Genése, 97.10
(Arabic), 92 (FT).

7 Scher, Theodorus bar Koni, 139.18-21
(Syr.); Hespel and Draguet, Théodore bar Koni,
144 (FT).

8 Scher, Theodorus bar Koni, 139.21-140.1
(Syr.); Hespel and Draguet, Théodore bar Koni,
144 (FT).

% Scher, Theodorus bar Koni, 140.1-3 (Syr.);
Hespel and Draguet, Théodore bar Koni, 144
(FT).

0 Scher, Theodorus bar Koni, 140.3-5 (Syr.);
Hespel and Draguet, Théodore bar Koni, 144
(FT).

"' Scher, Theodorus bar Koni, 140.5-6 (Syr.);
Hespel and Draguet, Théodore bar Koni, 144
(FT).

2 Scher, Theodorus bar Koni, 140.6-7 (Syr.);
Hespel and Draguet, Théodore bar Koni, 145
(FT).

3 Scher, Theodorus bar Koni, 140.7-9 (Syr.);
Hespel and Draguet, Théodore bar Koni, 145
(FT).

™ Scher, Theodorus bar Koni, 140.9-11
(Syr.); Hespel and Draguet, Théodore bar Koni,
145 (FT).

> This is how the Ethiopic translation in ms.
EMML 1839 understood the Arabic:
OFFFAIPN: AP LT OOV P4 66 19PN 7L
aAxht= ‘As for Nephtali, his land first gave
forth fruit in a pretext for messengers’, where
the nominative 7°£4-: must be the subject of the
verbs. Alternatively, the Arabic (but not the
Ethiopic) could be analyzed as a double
accusative construction, i.e., ‘He (i.e., Jacob)
gave his land fruits ... .

% It may, however, ultimately be related to
the similarity between ~X\s ‘produce’ and
~x\. ‘cause’, the latter of which could be
translated by Arabic 4aall (as well as the
cognate 4l=l),

""" Scher, Theodorus bar Koni, 140.11-13
(Syr.); Hespel and Draguet, Théodore bar Koni,
145 (FT).

8 Scher, Theodorus bar Koni, 140.13-14
(Syr.); Hespel and Draguet, Théodore bar Koni,
145 (FT).

" Sanders, Commentaire sur la Genése, 97.4-
101.7 (Arabic), 92-95 (FT).

8 Sanders, Commentaire sur la Genése,
100.1-2 (Arabic), 94 (FT).

! Van Rompay, Le commentaire sur Genése-
Exode 9,32, 125.20-24 (Syr.), 163 (FT).

%2 The edition has ,masr\.

% As Van den Eynde notes ([5o ‘dad de Merv,
237 n. 8), this is not the text of the Hebrew but
of the Septuagint: vepBail otéheyog aveipévov
EmA0VE &v 1@ yevriuoatt kKGAhog ‘Nephtali, a
stem let go, giving beauty by produce’.

¥ Vosté and Van den Eynde, ISo‘dad de
Merv, 218.13-21 (Syr.); Van den Eynde,
Iso ‘dad de Merv, 237 (FT).

85 Sanders reads 1, but ms. Vatican Arab. 37
has the definite article.

8 Sanders, Commentaire sur la Genése,
100.3-4 (Arabic), 94 (FT).

% This was already noted by Sanders,
Commentaire sur la Genese, 94 n. 7 (FT).

% R.-M. Tonneau, Sancti Ephraem Syri. In
Genesim et in Exodum Commentarii (CSCO
152-153; Louvain, 1955), 116.3-6 (Syr.); E. G.
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Mathews and J. P. Amar, St. Ephrem the
Syrian. Selected Prose Works (Washington,
D.C., 1994), 206 (ET).

% Van Rompay, Le commentaire sur Genése-
Exode 9,32, 125.18-19 (Syr.), 163 (FT).

% Such as the so-called Anonymous
Commentary on the Pentateuch, preserved in a
number of manuscripts and partly edited and
translated into English in A. Levene, The Early
Syrian Fathers on Genesis. From a Syriac Ms.
on the Pentateuch in the Mingana Collection.
The First Eighteen Chapters of the Ms. Edited
with Introduction, Translation and Notes; and
Including a Study in Comparative Exegesis
(London, 1951).

%V Scher, Theodorus bar Konf, 140.15-143.12;
Hespel and Draguet, Théodore bar Koni, 145-
146.

%2 Read euuas\ following Scher.

% Scher, Theodorus bar Koni, 140.15-19
(Syr.); Hespel and Draguet, Théodore bar Koni,
145 (FT).

% Scher, Theodorus bar Koni, 140.21-22
(Syr.); Hespel and Draguet, Théodore bar Koni,
145 (FT).

% Scher, Theodorus bar Koni, 140.19.21
(Syr.); Hespel and Draguet, Théodore bar Koni,
145 (FT).

% Scher, Theodorus bar Koni, 143.13-
146.8 (Syr.); Hespel and Draguet, Théodore
bar Koni, 146-148 (FT).

97 Scher, Theodorus bar Koni, 144.7-8 (Syr.);
Hespel and Draguet, Théodore bar Koni, 147
(FT).

% Scher, Theodorus bar Koni, 144.10-13
(Syr.); Hespel and Draguet, Théodore bar Koni,
147 (FT).

% Vosté and Van den Eynde, ISo‘dad de
Merv, 192.23-36 (Syr.), Van den Eynde,
IS0 ‘dad de Merv, 206-206 (FT)

1% Van Rompay, Le commentaire sur
Genese-Exode 9,32, 101.6-7 (Syr.), 192 (FT).

%' Compare the misunderstanding of the
tetragrammaton in a Syriac context discussed
by Jacob of Edessa in a Scholion to his
translation of the Cathedral Homilies by
Severus of Antioch (M. Bri¢re, Les Homiliae
Cathedrales de Sévere d’Antioche. Traduction
syriaque de Jacques d’Edesse. Homélies CXX a
CXXV [PO 29.1; Paris, 1960], 190-207).

12 Scher, Theodorus bar Koni, 144.13-15
(Syr.), Hespel and Draguet, Théodore bar Koni,
147 (FT).

19 perhaps read A% “stones’.

104 Scher, Theodorus bar Koni, 144.15-18
(Syr.), Hespel and Draguet, Théodore bar Koni,
147 (Syr.).

195 yosté and Van den Eynde, ISo‘dad de
Merv, 195.10-13 (Syr.); Van den Eynde,
Iso ‘dad de Merv, 209 (FT).

% Van Rompay, Le commentaire sur
Genese-Exode 9,32, 103.13-14 (Syr.), 132
(FT).

7 Scher, Theodorus bar Kont, 144.18 (Syr.);
Hespel and Draguet, Théodore bar Koni, 147
(FT).

18 Scher, Theodorus bar Koni, 144.19-21
(Syr.); Hespel and Draguet, Théodore bar Koni,
145 (FT).

1% For Isho‘dad, see Vost¢ and Van den
Eynde, ISo‘dad de Merv, 196.2-10 (Syr.); Van
den Eynde, ISo ‘dad de Merv, 210 (FT); for ms.
Diyarbakir 22, see Van Rompay, Le com-
mentaire sur Genese-Exode 9,32, 104.20-105.2
(Syr.), 133-134 (FT).

"% Read oinos following Scher.

" Scher, Theodorus bar Kont, 144.22-145.3
(Syr.); Hespel and Draguet, Théodore bar Koni,
147 (FT).

"2 yosté and Van den Eynde, ISo‘dad de
Merv, 194.11-14 (Syr.); Van den Eynde,
Iso ‘dad de Merv, 208 (FT).

"3 The edition has ‘Maran’.

"4 Scher, Theodorus bar Koni, 145.9-15
(Syr.); Hespel and Draguet, Théodore bar Koni,
148 (FT).

"> Scher, Theodorus bar Koni, 145.15-22
(Syr.); Hespel and Draguet, Théodore bar Koni,
148 (FT).

" This point is made even more explicitly in
the running commentary of Isho‘dad of Merv
(Vosté and Van den Eynde, ISo ‘dad de Merv,
196.10-18 [Syr.]; Van den Eynde, Iso ‘dad de
Merv, 210-211 [FT)).

"7 Scher, Theodorus bar Koni, 145.12-13
(Syr.); Hespel and Draguet, Théodore bar Koni,
148 (FT).

"8 1t should be noted that this change is not
found in the earliest dated ms. of the Arabic
Pentateuch, ms. Sinai Arabic 2 (939/940).
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91t should be pointed out that the use of /- in
A B a4 g ‘Abraham was circumcised’ is
unusual for Arabic. Given Ibn al-Tayyib’s
Syriac background, this could well be a
replication of the so-called dativus ethicus
construction in Syriac (see J. Joosten, “The
Function of the So-called Dativus Ethicus in

Classical Syriac,” Orientalia 58 [1989] 473-
492). Nonetheless, this construction is not
found in the Syriac source, and thus it would
not be due to translation, but possibly a feature
of Ibn al-Tayyib’s Arabic idiolect.

120 Graf, Geschichte der christlichen ara-
bischen Literatur, vol. 2, 163.
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